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Session 7, US Anthropology and “Culture Change,” Part 2, Reading Questions: 
 
 Linton, Ralph. (1943). “Nativistic Movements”. American Anthropologist, 45(2), 230–240. 
 

a) Note the general definition of nativistic movements. 
b) Which does Linton emphasize more: consciousness or conflict? 
c) Which of Linton’s concepts could possibly be useful additions to a theory of cultural 

imperialism? 
d) Would you agree with Linton that all nativistic movements are basically “unrealistic”? 
e) What evidence is there, in the article, that all nativism emerges in situations of conflict 

and hardship? Does Linton spend much time on the origins of the conflict and hardship? 
f) Does Linton condemn nativism? 
g) Thinking back to the first assigned reading for this course, which was published in 1930, 

think of how it differs from Linton’s article, and Wallace’s below. 
 
 Wallace, Anthony F.C. (1956). “Revitalization Movements”. American Anthropologist, 58(2), 

264–281. 
 

a) Is “revitalization” distinct from nativism? 
b) What appears to be the common characteristic of the revitalization movements listed by 

Wallace at the start of his article? 
c) How might the definition of a revitalization movement be made useful for a theory of 

cultural imperialism? 
d) How does Wallace describe social stress? 
e) What is a “mazeway”? Do you have one? 
f) Make a note about the “structure of the revitalization process”. 
g) Make a note of the instances in which Wallace discusses “cargo cults”. 
h) What do you make of Wallace’s explanatory style? 

 
 Burridge, K. (2001). “Cargo Cults”. International Encyclopedia of the Social & Behavioral 

Sciences, 1481–1484. 
 

a) Why should a theory of cultural imperialism take into account the cargo cult 
phenomenon? 

b) What is the relationship between Christianization and cargo cult occurrence? 
c) Compare this author’s treatment of cargo cults with Wallace’s. 

 
 Jarvie, I.C. (1966). “On the Explanation of Cargo Cults”. European Journal of Sociology, 7(2), 

299–312. 
 

a) Make a note of Jarvie’s memorable definition of cargo cults. 
b) Jarvie makes the point that cargo cults poses a serious challenge to anthropological 

theory. Why is that? 
c) Jarvie outlines three basic problems with anthropological theory that prevent it from 
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explaining cargo cults. Would the same be true of anthropological theory’s silence on 
cultural imperialism? 

d) Could anthropological analysis of cargo cults have benefited from using dependency 
theory? 

e) How did European goods produce a response that threatened to unravel European 
colonization? How is this important to a theory of cultural imperialism? 

 
 Smollett, E. (1993). “America the Beautiful: Made in Bulgaria”. Anthropology Today, 9(2), 9–

13. 
 

a) This article contains a lot of information that is broadly relevant to several areas in our 
studies of cultural imperialism—from the role of US government-run media operations 
(Radio Free Europe), the USIA, to the role of NGOs and private foundations, to general 
issues of “Americanization”. Make a note of each of these aspects when reading. 

b) Note the image of “America” that occupied the minds of young, anti-Communist 
Bulgarians. 

c) What is it about the Bulgarian situation that provokes the comparison between pro-
American movements and policies and cargo cults? 

d) If we can apply the cargo cult concept—loosely or not—to Bulgaria, then how might it 
also apply to other (non-Melanesian) contemporary situations? 

 


